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I
Dr. Osvaldo Depaula.  President of IDES)

In accord with our conversations during the last meetings of the Council, we were expecting this session. And our expectation is double: first, because of the task done by Doctor Muñoz Soler analysing papers published by the Magazine of this Institute; from the first issue to the fourth, Doctor Muñoz Soler has read all of them and did commentaries in this sense, which have really been a helpful guide and orientation, and a clarification about certain subjects perhaps potentially in our minds, but still not expressly posed. This same concern was greater and greater by our contact with the first of his books –“Germs of Future in Man”– which contains a considerable number of ideas that we longed forward to seeing written somewhere. Doctor Muñoz Soler’s book explains many phenomena of daily living, which in my opinion are deeply incomprehensible, and at the same time his book is a message of future by its conception of man of tomorrow and by his so-called expansive individuality actually instilling both trust and faith at a time.

We have talked to Doctor Muñoz Soler if it is possible a personal commentary about this book that we have read with so much interest, and if it is possible to expand our mutual contact, which we feel will be very useful. Doctor, please, we expect your words. 

Dr. Ramón P. Muñoz Soler
In fact, I will not deliver any speech, but simply I propose a conversation because I believe dialogue is the basic principle of your Institute... I feel so, at least. So you may start this dialogue that I am going to continue, or rather, we all will continue.

Q. – Personally I am interested in a question that also is a highly important current issue. In one of the chapters of your book, you refer to Method and you say present man, being unsatisfied in many aspects with daily living, seeks diverse methods and tries to find individual satisfaction and achievement and, for instance, is in quest of Oriental philosophies, or in search of drugs –lysergic acid–, or ultimately even I feel that even hippies are living in certain way because they may be unsatisfied with ordinary life and try to find something better. I would like to know your opinion –even though you refer to this in your book– and further details about this type of methods in vogue, such as yoga, lysergic acid and other drugs, and the hippie life style, and what are you proposing instead like a way to achieve this urge for individuality of man, which ultimately we all long for.

A. – So, you request a criticism of methodological systems...; let us say, a criticism of systems of living?

Q. – In your book, you propose a method that, in my opinion, is very interesting, but I would like further explanation about this method.

A. – As one poses like that a question about how, that is to say, about method, we may run the risk of objectifying the problem, that is to say, the risk of making it concrete; and when we make something concrete, once we gave it certain form –in this case, the concrete method– we run the risk of losing sight of the basic idea we want to grasp. In my view, a previous question should be proper... that is to say, let us not worry about method: I feel method arises in terms of something that we want... It is of no use to speak here of a method to climb the Aconcagua or the Himalayas if we are not receptive and we do not want to climb, and if we do not want this in such a way that we are eager for living it. I feel a discussion about methods surely would take the whole night in connection with what is better: if going by foot, by car, riding a mule, or by plane... Instead, I feel in our present conversation on level of a clarifying dialogue, our attempt to grasp in depth our basic idea –yours and mine– is more important before we get lost in methodological details, whose significance I do not deny –on the contrary, I feel it is important to know the best method to climb the Himalayas–, but I deem more important for a group like this, which aims at the future, to stop for a while and to deepen rather this idea of future than a method. That is to say, I would dare –if you agree– to set aside for a while this question about method.

Q. – And what would be this idea of future in your view?

A. – I believe it would be better for you to elaborate it, because also you have lived it and wish to experience it, and even, to assign to it a form in social models. Apparently one of the aims of this Institute is perhaps to experience a new idea about man and to assign to it a form in society. Perhaps, this young lady, beside me, may tell if this is or not your central idea, so we may get a basis to continue our dialogue.

Q. – I believe it is like that... I am new here...

A. – May someone else tell in a more concrete way if this is or not the idea of this group in terms of future?

Q. – Well, this group arises from a dissatisfaction. Originally, we were unsatisfied with certain aspects of the reality; we can agree with certain aspects of the reality, and disagree with other aspects of it. So we intended to seek something new and, as a previous step of this search, first we decided to study this reality in order to start from serious foundations: first, to know the reality, and later, to propose reformations of this reality. At this point of our group, the idea of partially reforming the reality –in connection with political, social or economic realities– is more or less latent, but not entirely expressed, and is not totally satisfactory if we cannot find satisfactory ideas on political, social and economic level as a whole; moreover we see systems structured upon diverse opposite forms that fail and are in crisis. So we begin to think that, besides necessary mass reformations, we need reformations of individual kind in every one of us. That is to say, as long as man keeps  his present mental structure and remains so far subject to the same ambitions and passions, no solution there will be for so much frustration easily detected among young persons –who are very disoriented and without any horizons– and also among old people, who are really disappointed in the Argentine scene. We are interested in your book since you reflect the same language: that is to say, the existence of a new man, a man of future is imperative.

A. – Your last sayings may be a useful connection with the question about methodology. That is to say, let us come back to methodology. So the idea of “Germs of Future in Man”, which coincides with your idea, has to be connected, like a methodological starting point, with the idea of a new man, and not with that of a new type of institution or a new type of organisation. So the key to the social phenomenon aiming at the future is, beyond any discussion, a new man; that is to say, a new man who may assign a form to a new society, and not a methodology exclusively seeking institutional models. From this point of view, and coming back again to the question about hippies and certain new movements, now it is very important to emphasise the significant unrest in certain countries for a quest of new institutional models. Let us see the case of hippies and the so-called communes in the United States; during the last five to seven years three thousand communes emerged there, that is to say, three thousand groups of young persons who try and experience new forms of living in community: some of them are hippies, others not; some of them are politicised, others not; and some of them are religious-minded, others not. So one of the main causes to form these communes is a dissatisfaction derived from family life in crisis –and this gives rise to five hundred thousand young persons escaping and migrating from their respective families to different points of the country.  But now, in practice, one can see how old problems of young people, experienced in their respective families, take place again in communes, and the principle of an entire self-sufficiency –basically opposed to the old system of family authoritarianism– is being revised; to such an extent that some authors who studied communes say the latter soon cease to be if they lack certain authoritarianism: that is to say, we return to the starting point. So an old unsatisfied man –who every one of us may be– will fail if he wants to seek a methodology for new social –mere formal– models of only new institutional structures. As time passes by, organised forms of social life change, certain forms are better, others are worse, but if man does not change within, he reproduces in new institutional models the same vices, the same complexes, his mental tortures, the same difficulties to live together, whether living in a conventional family, in a hippie community, or in an Israeli kibutz. In my view, the methodological problem should be focussed on a basic aspiration: to be a new man. Before one thinks of a particular methodology we should wonder if we can absorb the idea of the future in ourselves. On the other side, the idea of the future is neither restricted to “Germs of Future in Man”, nor to any other book, but is an idea –or rather, a force– which already exists in the world and is simultaneously detected by different individuals whose vocation if to be new men, and it is at this point that –in my opinion– we should focus the method. I feel if we are unable to live and experience in ourselves the idea of a future man, what we can socially define will be nothing but a replica of the past.

(A young lady)

Q. – In fact, what is a future man?, and how to channel this vocation to be a future man?

A. – Again we deal with how, and with our attempt to find objective elements. I do not believe today we may define a future man by objective character traits, by his peculiar thinking, by his personal beliefs... by his clothes, by his long hair or by his short hair... Future man is an aspiration of present humanity, made vital and concrete on certain individuals who are forming right now a new social force: this is a future man.

(Another young lady)

Q. – And what patterns do we have to recognise him?

A.– Again we try to make the human phenomenon concrete, or to define or objectify it, and one of the main characteristics –functional, if we may say– of a future man, is precisely his refusal to remain trapped in the objective trend of his consciousness, which is one of the greatest of tyrannies of mind.  Usually we live under the tyranny of an objective consciousness: we want to objectify everything, from our ordinary thoughts and wishes to the highest of present speculations of science. Future man is precisely open on a non-objectified field... like you did by yourselves...  Once I asked Osvaldo –also with my old objectifying mind– “What do you seek in your Institute?, What are your ideas?, And what are your basic patterns?...”, quite simply he replied and said: “We have no patterns”; and this is a perplexing situation. Isn’t it?

Q. – Excuse me, if Osvaldo told you we have no patterns... in our case the point is as follows: our Institute is for a dialogue, but perhaps more than this, is for self-knowledge. So in our different activities, in our schedule, which may be meetings of young persons, lectures, talks or discussions, if at certain moment we objectify, we intend to be individually subjective later; that is to say, we aim at establishing and continuing a dialogue with others through self-knowledge.

A.– Right!, this is the pattern, that is to say, a method to reflect ourselves on others, and not a method of tyrannical objectification chaining us to fixed aims that later become opposite to other aims... isn’t it? Over and above, today a new man is mainly eager for self-knowledge, that is to say, to reveal his being, to recover a being precisely lost by an objectifying trend of his consciousness. Egoencia is simply to be this: to recover our being.

Q. – Doctor, in connection with ideas contained in your book, may you clarify what you call renunciation and prophetic method?

A. – Well, renunciation is the methodological foundation of one’s opening. Renunciation is the main foundation of one’s essential opening.

(The same interlocutor)

Q. – And prophetic method?

A. – This is the meaning of “prophetic”:  insofar as every one of us can perceive the future, in the same proportion every one makes use of a method that at present is not exclusive of great prophets of the human race –of course, say the latter make use of it on level of great prophecy... we could say– but we are making use of this prophetic method insofar as here every one wants to perceive what is coming from the future. One of the characteristics of future man –and here an answer arises in connection with a question  asked by this young lady about “what patterns” of self-knowledge could we offer–, one of the characteristics –we repeat– of this future man, is precisely his especial sensibility by which he is receptive to the future. Instead, most human beings live in terms of the past, and their forms of thinking and feeling are connected with a reserve of past experiences whose energy moves their thoughts, feelings and actions; while a new man has an opening, an especial sensibility, and an especial receptivity to events coming from the future. So in this sense, every one of us is making use of a prophetic method, which was not a characteristic of precedent generations... isn’t it? So far, all psychological methods to know man, including such a modern method as psychoanalysis that went in the depths of the subconscious, all these methods are in terms of the past and of knowing layers of the human experience belonging to the past. Just recently, we begin to see, as it were, a new sensibility on a group of men in different parts of the world, and this sensibility enables them to receive the message of the future. Even they do not receive this message by means of great messengers –doubtless great messengers transmit it on different operational levels– but simultaneously on different parts of the planet, a group of souls are directly receptive of this message of the future; and this group of human beings, with a new consciousness, and recognising one another by similarity, form the new generation and are a new hope for the world. It is the emergence of a new human type that still is in germ. Still we cannot speak of definite traits, or of fixed characters, because such a structured typology is patent when a race is old...: it is then when definite traits of a race and culture appear. But now we are speaking of a culture in gestation. This very term “germs” of future in man marks what at present we call new expansive consciousness, opening to the future, and egoencia of being; it is a new qualitative germinal trait... which is in gestation. A new consciousness in you or perhaps in me does not appear like a new splendid quality; this is why perhaps you may excuse better in yourselves and in me certain hesitation before this incipient receptivity to the future; in order to “see” we have not an instrument as perfect as our physical eyes –which perhaps how many thousand years the human race took to perfect and perceive our physical environment–. But a new type of consciousness and a new type of germinal perception in man is being developed; who knows how many thousands years have to pass until a full development of these germinal qualities in new human types. It is very important to recognise this, because many individual and social phenomena of our time have to be interpreted in terms of incipient functions, in terms of just-born functions... thence it is difficult, and even perilous  to objectify them. Because nowadays also everybody speaks of new man, and does not know well what is a new man. We should wonder, what new man are we speaking of?: first question in methodological criticism. A hippie may believe he is a new man simply by his rebelliousness, long hair, or non-conventional clothes; revolutionary groups, aiming at destroying old social structures, also believe they are new men by virtue of this only fact; individuals of certain religious groups believe they are new men by virtue of certain new belief or new ideology; and the same occurs in advanced fields of art, science and technique. So every one wishes the feel objectified and recognised in this new human phenomenon by appropriation of some especial trait, distinctive and external; modern literature increases this confusion and tries to assign to this social class or that, to this ideology or that, or to this generation group or that, characters of new man –when for instance one says young people possess traits of new consciousness, and we do not realise we may find things of any kind in young people–... So, plainly speaking, our so-called new man is an inner human trait, or quality, thence one’s difficulty to objectify it.

Q. – May we say it is a psychological aspect or a sociological aspect?

A. – We cannot reduce the quality of new man to a psychological aspect or to a sociological aspect. It is an inner state of consciousness, which we cannot define as psychological because the psychological aspect is an aspect of being; we have to place it in being: or perhaps may be better to say it is an individual way to be. If we say it is sociological we are dividing and projecting it on the screen of society; and then we would say it is sociological because this phenomenon takes place among hippies, or among leftist revolutionary groups, or among vanguard art groups, or among advanced science groups. If we say it is psychological, also we are dividing it because psyche is a part of man, and it is not man. In my opinion, we can understand one another, from a terminological point of view, if we approach modern philosophical currents aiming at being of man. New man, in the sense we assign to this term, is a way to be, and therefore, a way to be total, psychological, sociological, physical and spiritual at the same time: so we enter the field of a united, integrated man, and go out of the field of divided man that every one of us is. At this point perhaps we may outline a little better this phenomenon of new man: today to speak of new man is to speak of vocation of integrality and of a possible going out of respective fields of specialisation and vital objectification in which we are trapped. Every one of us is trapped in a partial field: by our profession, culture, race, religion or ideology, by this social group or that, or by this nation or another... and in such a situation we struggle and discuss about competency and predominance, and quest of partial solutions. To speak of expansive individuality is precisely  to go out of all this, to renounce to all this, and to enter a new existential dimension and a new field of consciousness of expansive kind, that is to say, that may be total. Because we have not a total consciousness, we have a restricted consciousness –objectively conditioned by our family, race, nationality or profession– but we have not a universal consciousness: ... unfortunately we have not it. But insofar as we “are open”, at least during certain instant of our lifetime, our consciousness expands at this moment of opening: and this type of expansive consciousness is a medium of union among men.

And now I return to your point: your Institute is open to all positions, at least as a possibility, since it refuses to fix an objective position. In some way, I feel if you keep your dialogue as method, then in some way a possible union with other groups will derive from the same method, which is an opening.

Q. – Osvaldo said you have read all issues of the Magazine of this Institute; and I would like to ask: what are your conclusions from it?

A. – In general, my impression is good; and my best impression was precisely the absence of a reactionary ideology... I’ll try to explain myself: reactive....; because nowadays almost all social movements are based on a reactive consciousness... they react for or against something or somebody... they are constantly reacting. Apparently I did not see a reactive position in the Institute’s Magazine; on the contrary, your group is open and balanced –we would say balanced, in dietetic terms– [laughs], containing all ingredients...; that is to say, a group in which there is a balance between first, the spiritual aspect as a the highest aim of being, second,  the social aspect as an expression of man in community, respect for tradition –in the best sense of this term–, and appreciation of the individual,  and third, opening to dialogue; and in my opinion these doctrinal elements –if we may term them so– are valuable, over and above if you are custodians of those elements. I feel these values, open to universality, should be guarded... I do not know if I explain myself.

Q. – Just you made use of the word custodians, and I associate it with the word “leaders”; in this case could not they be synonyms? 

R. – First, I’d like to tell one thing: when the purpose of a group is to give an idea and wants and loves this idea, and wants to strengthen it, this group should assume and disseminate it in a remarkable way, but also to guard it in order to keep its purity... So, if this Institute, in which dialogue is the fundamental principle, does not respect it, and transforms dialogue in polemics, discussion, proselytism, or anything else, doubtless the expansive power of this group toward universality is going to decrease.

Q.– So, starting from our need of being united behind this new idea of new man, since at this moment this man is not concrete and cannot be displayed –in an objective way–, then I feel all those man-made forms of the past, even those tending to certain opening, could delude us and be a false image of new man. In plain terms: from a political viewpoint, present social ideas; and from a religious viewpoint, for instance, religions or a wide-spread religion; isn’t it?

A. – I feel so; there are very few new ideas in our present world; and also I believe many ideological façades offered today like new ones are not new by only novel, and this is not the same. So, the first function of custody in a group like this is precisely to create in the very group sufficient power of investigation and study to detect what is actually new, and to discover those apparently new façades that only are covering or concealing the old.

Q.– Doctor, apparently something is not clear: one can perceive a new man in germ, and precisely because he is so new, we cannot give his definite characteristic traits; now, we are in a position to recognise –personally I hold to this– the emergence of a new man is necessary, but to investigate in depth the possible characteristics of this new man is not necessary because we would not get anything –there are not any patterns yet–; but, even on assuming intimately we aim at becoming men of these characteristics, then if I join a  hippie community –in accord with your book– would I follow a wrong way?

A. – I did not say it is wrong...

(Young lady)

Q. – It is not the proper way if he who enters a hippie community does not possess will-to-change, because then he is likely living the life of a bourgeois behind hippie appearance.

A. – Of course... I am not at all against hippie communities; on the contrary, I feel they may be the proper way for those people whose vocation is to be hippies.

Q. – Subjectively proper...

A. – Of course!...

Q. – I feel man evolves historically. So, new man is not an exclusive phenomenon of this age, but he appeared on many precedent ages; that is to say, from caveman to  present man an evolutionary process has taken place, and the scale of new man appeared many times in history; now, every one of these scales gave in due time a society of certain kind, or...: over and above, I do not share the idea of the young man who said there is a whole interactive frame between the social frame and the individual as being. We are a product of our social environment, with a series of conflicts derived from our environment. I feel the problem is connected with this question: if we are living a transition age, not only of national kind but also global, in which new forms are appearing, is not this germ of future man a phenomenon of social transformation that has to come? Now, possibly, also there are other patterns of Teilhard’s sayings about an approach to a new point, the omega point, that is to say, toward a much bigger universal approach point. So I believe search of new man cannot be reduced to a subconscious problem, but has to be a problem of action. Even we do not know how it is going to be, but according to how we form institutions, that is to say, according how we form the whole frame, social, economic and political, a new man is going to appear there.

A. – Also this is my opinion... partially. Doubtless, this very “Meeting” you have promoted is a way to detect a new man: you detect a new man on a meeting of persons, and his development is in terms of social community, but one should be careful and not to believe he simply arises like a product of the environment.

Q. – Excuse me, Doctor: a new man is born of group interaction; even though he is subjectively born, he is manifested or channelled in a group.  And this the purpose of this Institute: to channel all our opinions and concerns through an institution that reunites us in a group. Individually we would not get anything at all, but collectively we can reach something, and we name this something IDES. 

A. – You are right... but I believe we should precisely be careful with the group: a group may act in terms of opening or in terms of prison, like in any group. In present society we are suffering a mass phenomenon: we are products –as this young man said– of our environment, and this is our misfortune, isn’t it?, to be products of our environment. Nowadays groups, big corporations, a corporate state –as Reich calls the United States– are mass states of consciousness, and any group can become another mass organisation. So, a group is two-faced, and one has to know how to recognise these faces. On one side a group acts in terms of meeting and opening; it will be open to the future as long as we can keep it in this opening. But on the other side also it has a demonic face –let us call it so– every group has it, and it is then when this group becomes another corporation, another mass, in which an individual also can remain annulled, trapped... Then, these new groups should have certain operative flexibility to function in both faces. Because, of course, you can make many things, you can promote a very significant collective action, when and if this group contains within, in its heart, under its custody, certain spirit of individuality that may be kept; otherwise this group will become another mass, will collide with others, will be ruled by an ideology, or will be in conflict with itself... I do not know if I explain myself.
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