VI

CONSCIOUSNESS OF FUTURE MAN

Expansion of consciousness

In the principal source of social transformation we may see it is necessary to develop a new quality of human consciousness. Several authors mentioned this need, and at the same time pointed out ways that apparently lead to this activation of consciousness. In The End of Utopia9, Herbert Marcuse examines the process of transformation in society and criticises Marxism by its excessive emphasis on the play of material forces of production, and emphasises the fact that these productive forces evolved and reached certain stage in which “a jump from quantity to quality is possible”.  “What is at stake”, he says, “is the idea of a new anthropology, and not only theoretically, but also existentially: source and development of vital needs of freedom...”. “These new vital needs, like a social productive force, will bring about a total technical transformation in the world of life...” And later he adds: “I feel a development of consciousness, a work devoted to develop consciousness –if you prefer this idealistic deviation– today is one of the main tasks of materialism, of revolutionary materialism”. This subjective need of emphasising new qualities of consciousness –which in Marcuse is closely connected with a revolutionary process– underlies as need of “expanding one’s consciousness” in all young movements founded on psychedelic experiences. If we skip any deviation and pathology involved by a misuse of psychedelic drugs, and essentially we deal with the experience –as to very experience– we find a phenomenon of “expanded consciousness”. Let us consider again Roszak, when in chapter V of his above-mentioned book examines “use and abuse of psychedelic experience” in youth movements, says: “If we accept the proposal that counter culture essentially is exploration of policy of consciousness, then a psychedelic experience becomes one, but just one of several possible methods to accede this exploration. It becomes a reduced chemical medium for a vaster psychic purpose, that is to say, a re-formulation of one’s personality, on which as much social ideology as culture is based”. On his side, in his book “Psychotherapy East and West”10, Alan W. Watts examines points of contact between psychotherapeutic Western methods and techniques of certain Eastern philosophies such as Buddhism, Vedanta, Tao, Yoga, et cetera, and concludes the purpose of both types of disciplines is certain “changes of consciousness”.

Consciousness of cosmic man

A new emerging consciousness, which we name “Egoencia”, is an existential  unexplainable reality in terms of socio-historic dynamics, of psychic phenomenon, or of “liberating experience”; it is not a reaction to a social system in force –at least it is not in an essential way, even though may be in an accidental way–; it cannot be understood either, as a continuity, with a type of consciousness usually in force in society –which is a collective organised consciousness–; and even it is not an individual consciousness subjectively self-reflected: egoencia of being is the way of consciousness of cosmic man who is born, understanding for “cosmic man” a human type whose individual consciousness works in tune with cosmic consciousness. There is not any rational bridge to understand this phenomenon: for this purpose one needs a new method of discovery by similarity.

VII

COSMIC BARRIER
The way to egoencia

In “Germs of Future in Man”, “Egoencia” is a harmonious relationship between individual consciousness and cosmic consciousness, but it was necessary to expose the way or method to unite these two poles that usually one intuits like two heads of an ideal bridge between Heaven and Earth, but missing the way to go from Heaven to Earth: hence our second book, “The Way to Egoencia”11 arose, in which the way appears like a bridge of transit between existential anguish and mystique of the heart. What is the meaning of this?

Its meaning is as follows: man, restricted to a pole of immanence, today lives his existential anguish perhaps more intensely than ever, and if he can glimpse the other pole of transcendence, he lacks media to unite with it.  We are before an existential “void”; there is a tremendous “abyss” between our individual consciousness and the cosmic consciousness; and apparently there is an insuperable “barrier” between our personal world and the universe of which we take part.

New synthesis and crisis of systematic thought

One needs a new synthesis to unite these two terms.

In the beginning of this century, a movement definitely tending to synthesis starts when science, through experimental method, gets into the depths of matter, energy and mind.  After a fragmentation of the reality, analysis granted to man knowledge of the parts, but missed the whole.

As much the theory of sets in mathematics, Einstein’s formulations about relationships between matter and energy, contributions of psychosomatic medicine as to relationships of one’s mind with the physical body, Roberto Assagioli’s researches, and his school of bio-psycho-synthesis integrating his principles into a context of relationships between man and cosmos; as Teilhard de Chardin’s planetary-cosmogonical vision, and Paul Tillich’s theological synthesis, who tries to reconcile contemporary culture with faith, culminating on modern movements of interdisciplinary relationships between science, philosophy and religion, and the presence of advisers on synthesis in the highest research institutes –all these are expressions of a necessary synthetic vision of the reality.

But we should realise now it is neither sufficient a speculative synthesis behind the form of systems of cosmological, theological or philosophical kind; nor a scientific synthesis, such as one eventually emerging from relationships between particular sciences; nor even a religious synthesis, if  we understood for it a system of beliefs. All these media, insofar as systematic thought constructions, are insufficient to create a synthesis because the very thought structure is a medium of division, and not medium of union.

Recently, one of men who have expressed with more clarity this idea is the German philosopher Martin Heidegger.  The old Heidegger, in his eighty, for the first time agrees to a TV interview with Richard Wisser, a young professor in Mainz University. This conversation, which sums up last Heidegger’s conceptions, has been transmitted by the official German TV channel, published in a booklet12, and reviewed in several articles13, 14. During this interview, Heidegger denounced this fact: since the Greek, the human thought evolved and remained detached from being, withdrawn (Entzug) from being, and dealt only with the entity; and according to this, as much science as metaphysics and technique only can give a partial vision connected with their respective particular objects, but cannot accede a total being. “Just thinking can accede being”.

Doubtless, we all assume to possess this thinking function; but this is not Heidegger’s opinion, who intuits thinking like a simpler “activity” than that of  one’s intellect, and demands a “return to the original contents of one’s language”.  In regard to this future of thinking, he declares to be a mere forerunner of someone who will come and assume this difficult task, and in connection with him, he quotes Heinrich von Kleist’s words: “I stand aside before someone who still does not exist, and now, one millennium before, I bow before his spirit”. 

Media of relationship and media of union

So, as long as thought is a medium of indirect relationship between individual consciousness and cosmic consciousness, apparently it is insufficient to cross the existential abyss of man: one does not need a medium of relationship, but a medium of union.

Between the human and the divine, between individual and cosmos, always there were media of “relationship” of different kind; also always we have been  “connected” with the Moon: through imagination, through natural worship, or through telescopes, but all these “intermediaries” never could give us the living experience of treading on the Moon and to come into direct contact with her.

Toward a physiology of the future

A divided man lacks a fit organ to see directly the cosmic reality. To this purpose we need a medium to make the union possible in man himself, a medium on which life of the universe may be reflected.

This medium is being internally created in new man by means of mystique, not mystique like a belief or ideological system, but mystique like an integrative function of a human being, which may facilitate the development of a new organ of spiritual perception that man needs to explore mysteries of the universe.

But to speak of a new function and of a new organ is to put us right now at the threshold of a physiology of the future.
VIII

CRISIS OF CULTURE ANDCRISIS OF MAN

“Crystallisation of ideological systems”

In an article published in the literary Supplement of “La Nación”15, José Angel Valente considers the historic development of religious systems as much of West as of East– and emphasises what he calls “ideological crystallisation”, that is to say, “a mask of what originally could be a creative vision or a revelation of the divine” behind rigid forms of systems of ideas and of institutional structures. In front of this trend to ideological crystallisation, he says, mystique arises like a “creative manifestation of religious consciousness”.

“Fixation of consciousness” and “crystallisation of life”

When we spoke of “The Way to Egoencia” in connection with mystique, this is the sense we wish to give, that is to say, that of an intrinsic function of the human being, which leads the individual consciousness to remain ever “open” to the cosmic consciousness, and not “crystallised” in systems of ideas and personal beliefs that finally are opposite to life. Because ultimately, a crystallisation of ideological systems would not be so important; a rectification of theories is ever possible.  But the biggest misfortune of man is the “fixation” of his own consciousness and the “crystallisation” of his own life, which, as a biological process, is irreversible and brings a germ of destruction and death.

Mystique as an integrative function

Dealing again with the “phenomenon of future”, which we have taken as central subject of this paper, and wishing to sum up in some way ideas posed by different authors in order to put them in tune with our own point of view, we  say: today the whirlpool of future is manifested like a powerful stream that, by shaking the individual and society, becomes an active transformation agent; many changes produced by this activating force can be interpreted from the viewpoint of anthropology, psychology, sociology, science, or technology, but one cannot reduce this stream to these frames; to grasp in depth this phenomenon and its essence, intellectual media of our conventional culture are insufficient: we need mystique, like a spiritual integrative function, to lead man toward an entire development of his chances as human being. We name “Egoencia” the state of consciousness of this future man.

IX

BIRTH OF NEW MAN

Advent of new being

The advent of “Egoencia” arises in terms of a break with the known; that is to say, its gestation starts “out” of conventional ways of existence and is born in a virgin earth “out” of the system: but this “outside” should not be interpreted in topographic terms, but in terms of quality. This virgin earth is not some desert island, in some new organisation, or in some new outer life style, but it is the inner medium of man as to human being. We know the biological and psychological inner medium, but still we “lack” a spiritual medium; and the spiritual medium is neither a new belief, nor a new religious system, nor a new Message, but the medium that every man needs to be truly man.

In spite of a disorder reigning supreme in the world, in spite of anguish and lack of sense suffered by big human masses, and in spite of shadows threatening our existence, in the planet all conditions exist for the birth of a new man in every one of us; all media exist for the advent of a new being: we only need to put one foot on the way of freedom and to go through it until the end.

Break with the past

Today we live the birth of “Egoencia” as a choice to break radically off one’s relationship with the past: but this –expressed by many people, and interpreted by every one in his own way– if reduced to an outer relationship, drains the impulse toward a true break that should take place “in” the very system that every one of us is –in that of our old forms of thinking and feeling–, an indispensable break to “see” and “experience” by ourselves the new world.  When we say to break off with the past, we do not mean to ignore or deny its values. First we have to say the past is not something out of man, –it is man himself. At every moment, man is an expression of the past until that moment. The past is a negative factor when crystallises in values that are not renewed permanently and becomes dead symbols; instead, the past is the only supporting point by which man can launch himself to the future when he is able to interpret it, when is aware of not being out of the existence, and when uses it as a basis of permanent transformation. From this point of view, to divide time into past and future is a delusion: time is continuous present making of the past a permanent transformation.

Reactive consciousness and inner freedom

We are in a crisis of the system, but rather a crisis of the “inner” system than that of the outer, and an individual with vocation to be free has this alternative: to wonder if he has vocation of inner freedom, or if simply he is a reactionary...: who reacts to something or to someone.

We have to change a prevailing viewpoint of one’s reactive consciousness, we have to stop reacting; this may seem conformism but is not so: on the contrary,  it is a negative value that should be incorporated into one’s being so that our consciousness may acquire universal dimension. Reaction throws down a barrier and erects another; throws down a narrow prison and builds another that is wider and cosier; throws down an idol and rises another to the throne; undoes a bondage, and creates another... But when those walls of separateness that we erected within are destroyed, then our will-to-power is broken and we renounce to one’s creed of possession, and in this “hollow”, in the system, a stream of cosmic consciousness is flowing and uniting men. One does not throw down these inner barriers by reacting, but by renouncing, and the foundation of inner freedom of man lies in this renunciation.

X

VOCATION OF RENUNCIATION AND NEW MYSTIQUE
Vocation of renunciation

Diverse human movements are working to build a new world, but today the message of the future is made flesh in humanity by means of souls with vocation of renunciation.

One cannot understand this easily, and much less to explain it; we can declare this only when we lived it.
At the threshold of a new mystique

Now we are not only at the threshold of a new thought, as Heidegger would say, but also at the threshold of a new mystique, of a mystique of the heart.

Perhaps this may lead many people to believe we are soaring to summits reserved to some few persons, and that we are moving away from that new man we all want to be, and from that future society we want to see realised in the world, and not out of the world. Yet we should realise when mystique is born for all, and when some souls ascend to the highest summits of thought and contemplation, a stream of renewed life descends for all from these summits.

Ideological bodies, institutional bodies and mystical body

But this spiritual force needs a body to mould concrete facts on Earth. Every day we are going to understand better how this inspirational and moulding current of a future society cannot be made flesh in an ideological body, or in an institutional body, or in a technological body, or in a collective social body; such bodies are insufficient media to contain its tremendous potential of transformation. One needs a mystical body giving a fit organ to transform the blood of a terrestrial man into energy of a cosmic man; and this organ is the very heart of man: this is why we speak of mystique of the heart.

“Religious revolution”

During the last decades, apart from those so-called traditional religions in the West, a great number of spiritual movements of every kind emerged in America, which have greatly influenced society, and above all, youth. In his book “The New Religion”16, Jacob Needleman carefully examines the so-called “spiritual explosion”, especially referred to the diffusion in the United States of teachings and practices brought from the East: Zen Buddhism, Meher Baba, Krishnamurti, Transcendental Meditation, Yoga, Sufism, Tibetan Buddhism, Vedanta, and Humanistic Mysticism.

Also in Latin America schools and heterodox groups emerged with different orientations.

This entire neo-religious movement, still insufficiently studied, influences the phenomenon of change, which is taking place in the new American generation. But when we speak of new mystique, we refer to something different, which is beyond any religious orthodoxy or heterodoxy, and that is manifested in all human movements like an awakening of the individual soul to a new state of consciousness. This does not mean it is a detached and individualistic phenomenon: it is born of an individual search, but solved in a re-union of souls.

Universal society of the future

Apparently, sometimes we are alone in this search, but because of a wonderful law of similarity, those human beings with this Voice of cosmic consciousness vibrating in them, begin to recognise each other –beyond national, racial, religious or ideological frontiers– like members of a universal society of the future, and constitute right now the new force of human participation in the construction of a new world.

Here we are not preaching a return to a romantic “universal man”; what we precisely wish is an understanding of the meaning of being universal.
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