June 17, 1960
FITH CLASS:

HUMANIZING INSTINCT AND HUMANIZING SPIRIT
Now we’ll briefly sum up our prior sayings on this final class in our Course about Process of humanization and vocation for being Man.
On the first class we would say that, in the midst of a crisis of values threatening the contemporary society in its structure, what was genuinely human must be saved in man.

We would spoke of the mechanization age and said that at present a mechanization of activities was not as much serious as the transformation of man into a machine.

Likewise it occurs with specialization, and here what really should be feared is the same man specialized on some of his constitutive functions and that some of these parts –intellect, emotion or activities– might try to assume the function of the whole.

Finally, we emphasized the need for restoring the man as undivided whole, –a whole were unable to value at its true implications, motivating those questions about what we wished mean for Being-Man and vocation for Being-Man.
In the second class, about Humanization and dehumanization we examined the large process of dehumanization and disintegration in man, which is more and more serious; and on the other hand, as compensation, we said there is other integration movement and effort into humanizing synthesis made by individuals with vocation for being really men. While the first process was linked to a mass movement, the second was identified as individual and reserved to an aristocracy of the spirit.
The third class was dedicated to emphasize what in our opinion constituted the essential root of mankind, which was the conscience, and how that conscience appeared veiled and conditioned, to such an extent that we had to differentiate a conscience of aesthetical man, a conscience of ethical man and a conscience of religious man. All these forms of conscience are limited and conditioned, and we said it was necessary to restore a simple conscience reflecting the Universal Law on the man.
On the fourth class we spoke of that “threshold’s guardian” that was the figure of the personality. We have seen how most times the individual being remained hidden by the personality or identified with the personality.
Finally, in this fifth class we’ll speak about humanizing instinct and humanizing spirit. 

What calls more one’s attention through our studies is the lack of unity  in man, and when in our opinion we had found such unity in the personality, we found that this personality is nothing more than psychical aspects that as a whole are focused on a contingent ego and limiting  life in the man.
What we usually call integral education is nothing more than embellishment or culture of different facets of a personality but in no way the integration of the individuality which we might wish to reach.

Yearning for the achievement of this integration, the man is looking at the world of the spirit the point is that such flight  toward the spirit most times is nothing more than:

or a new sensible embellishment or refinement through art for example,

          or rational speculations: through philosophy, theology, et cetera,

          or a belief: through religion.
Usually, an aesthetical, rational or devotional attitude before the spirit looks like a personal attitude but intimately the soul yearns for spiritual values descended into the matter and the spirit made flesh.

In fact, the personality stands in the way, between two unknown worlds; the world of the spirit and the work of the instinct –leading powers emanated from them or reacting in a defensive way or being subject:

submissiveness to the spiritual power as something external and feared.

Submissiveness to the abyssal power or in the way of hypnotic absorption or of repression or concealment.
But in both cases, one needs a true incorporation into currents coming from the plane of the spirit and from the plane of the instinct and the humanization of them

In our opinion, the spiritual life is substantial conjunction of both spiritual and material aspects so as to achieve, through harmony of the two, hierarchy of full humanity.
Dialogue between the speaker and people present
Q.  How do we know we have achieved to unite the human-divine?

A.   You are going to know after fulfilling it.
  Q. 
You have presented things in a way that gives rise to different queries and concerns; at least, this happened to me. Now, while trying to think and bring about a dialogue, it occurred to me the problem you have referred: the fact that the man is a unique unity but expressed by two aspects that are linked: and I was trying to weight up what of such parts because themes related to this arise from religious and philosophical currents, et cetera, but ever in a philosophy related to religion. This theme, usually in those currents, grants absolute importance to the spirit and no importance to matter. It grants importance only to the body as a means to developing the spirit. You pose such things differently because you put the two on the same plane. Then you realize what the consequence of these two types of thoughts is. But one wonders: what is the reciprocal relation between them, and if there is subordination, how can they be united?
A.   A third force must exist; otherwise, union is not possible. What one needs is the Trinity. It is the mystical force, the force of love. It is a third line that starts from the heart and enables to achieve that union. Love is the only unitive element. An integrative synthesis cannot be made on the dual plane; it should be made on the trine plane. Only a super-love is able to unite. Therefore, the synthesis should be made from a third line. Religions had to create heaven but also they had to create hell. A mystical line of love should exist beyond feeling and reason that might enable to conjugate on a first cell the synthesis of spirit and matter, and later to be multiplied and reach the other cells so as to make the total synthesis.
Q. 
Other doubt might arise. I do not know. At least I have such doubt. As men, can we reach that union with the Divine? I believe in immortality of the soul. The soul is a being but is not a man. It can be united with God.
A.     But, where should we place the soul? This differentiation between soul and man might confuse us.            We take the man as an animated being that is able to update the power of the spirit that he bears in him.
Q.  
On what level can one reach such union, on the highest level?
A. 
On a third level, which is neither higher nor lower; on the eternal level; on the level whose contingent values are transcended; on a new mystical dimension.
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