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FALL OR ELEVATION: EXISTENTIAL ALTERNATIVE

FALL ON A PLANE OF SUB-MANKIND

AS EXISTENTIAL PROBLEM IN OUR TIME
The subject about the “fall” though is not as familiar as those matters we have previously tackled, is of remarkable significance today and can be approached from different points of view. 
The Bible says about man: “Therefore the Lord God sent him forth from the garden of Eden, to till the ground from whence he was taken. So he drove out the man: and he placed at the east of the garden of Eden cherubim’s and a flaming sword which turned every way to keep the way of the tree of life” (Genesis 3: 23-24).
Despite every breakthrough in modern science and modern rational mind theories, the symbolic content of this passage remains enigmatic to the eyes of men.
Also the subject about the fall has been preserved by the Early Tradition, that is to say, by that great Source in which great mysteries of life have been kept as symbols and legends. So, in Greek mythology we have the Prometheus’ myth, a Titan that, after stealing fire from Apollo’s carriage, is hurled into earth and chained, and his entrails devoured by a vulture.

In his writings, Plato kept a part of ancient wisdom and relates:
 “Before living in this world and staying every human soul in a body of man, dwelled on a heavenly place -“Topos Ouranos"- on perpetual contemplation of ideas, with no effort. As these souls come to life, they forget ideas, but having previously stayed in topos ouranos, some few question properly expressed will be enough for remembering”. 

On their part, Eastern religions relate birth like a fall of the soul into the manifestation place of concrete life and, in certain cases, the said fall becomes even deeper when a soul incarnates in the body of any animal (metempsychosis).
In materialistic conceptions of man, this fall mentioned by holy writings, Tradition and Mythology are meaningless and just become a naïve story. In fact, if man is conceived as the result of natural physical-chemical forces, it is meaningless to speak of fall:  wherefrom could have fallen?
As a matter of fact, when ancient rites speak of fall, they refer to a human condition almost unknown: man-in-relation-to-God. What today we call man or mankind is a disintegrated aspect of that unity, a partial aspect disconnected from its original source; in this sense, we can speak of man as a fallen-being.

Why man did lose contact with his original divine source? Here is a problem before which human reason is powerless by itself to solve, unless reason is illuminated by Revelation.

But as Revelation has no demonstrative power for others, we won’t lean on it in considering the subject about fall, but we’ll try to approach it from other points of view.

Starting from our own existence and through anguish of living separated from the whole, we can realize the meaning of our life disconnected from the universe, from body of mankind and even from ourselves, that is to say, from the essential divine root whose feeling we have in the very intimacy of our heart.

Through an emotional intuition of this type, modern existentialist philosophers succeeded in presenting again the eternal subject about fall though with more rational terms that those known to us through holy writings or early tradition.

Starting from the existence of existence, they are forced to refer to diverse categories of existence, ones higher than others, and they admit as much the possible transcendence of man from a lower existence to other higher existence, as to consider certain form of degraded existence.

For example, Kierkegaard speaks of spheres of aesthetic, ethical and religious existence: through an “existential jump”, an aesthetic being is able to pass to the ethical sphere or religious sphere and at a time he is able to descend from a higher sphere to a lower sphere through loss of conscience and responsibility.
On his part, Heidegger speaks of both non-authentic existence and authentic existence. Non-authentic life (efforts to get lost, to remain reduced to the condition of a thing) is an existence made of abdications; it is to escape from oneself, to refuse to know oneself and assume one’s condition of man; instead of an ego it is “oneself”; one identifies with his social position, and his behavior is dictated by the anonymous mass power.

To fall from a sphere of authentic life over non-authentic life is degradation of life itself, as if man could lose his true condition of man and fall over a sub-mankind plane.
Also modern psychologist have dealt with fall of man: they speak of unconscious as an abyss ruled by its own laws, whose underground power, under certain circumstances, can absorb the ego and make sink it in its stormy waters.
Neither people of letters have neglected this subject.  Faustus’ fall and Dorian Gray’s fall are masterfully described by Goethe and Wilde.
At present many beings realize they are able to gain or lose their condition of men, and to achieve full mankind or fall over sub-mankind level.

Man bears in himself instinctive forces of the animal world and germs of divine aspirations: many times, an existential alternative is posed between being absorbed by the former or exalted by the latter.

Notwithstanding the development of the rational mind, a considerable part of spirituality in man still remains asleep, and Frankl is right when he speaks of spiritual unconscious as a power sleeping at the bottom of the soul. To awaken to spiritual life does not mean to stop being man and become pure spirit, pure idea or angel but to bear witness of spiritual light in life and along with other men.
As aspects instinctive-rational prevail in present man, so one has the feeling that future man should have harmony between both human and divine values, and should achieve the full right to autonomy of thought and feeling.
Two human types are outlined now in mankind of our time and one can speak of both new men and old men.
A study about features of these two types here just outlined might be a quite interesting subject for a human typology of the future.
As one speaks of the Neanderthal man and of the Cro-Magnon man as types of the past left behind, so we can speak about the disintegrated, personalistic and centrifugal type of the present and about the integrated, individualistic and centripetal-centrifugal type of the future.

The former has a thinking on straight line and his creed is possession; the latter has a thinking on curved line and his creed is renunciation; the former tries to constitute himself in the universe as a personal independent power, while the latter does not hesitate to achieve his own failure so that a more uniform way of thinking and feeling in mankind should triumph. The former thinks or feels in antagonistic way; in the latter there is a thinking-feeling integrated by a consequent action.

While the former fuses on a more or less darkened anonymous mass, the latter is trying to acquire harmony between both rational aspects and supra-rational aspects in his nature.
At present, the true man is a being conscious not only of both his instinctive and rational world but also of his transcendent world: the true human condition is given by that conjunction of the natural and supra-natural, and this takes for granted an awakening. Before these human gems on the way to wake up, how many beings are in state of sub-mankind? 

How many beings have their minds today? How many men think by themselves? Instead there is a multitude of beings making no other thing than to repeat like an echo what others have thought.

Now, may a man without his mind be truly called man? Human condition takes for granted its own mind, that is to say, a man fit for grasping the truth by itself.
But in the present world not only mind but also heart is quite dehumanized. At present, many men are aware of loving in a possessive way and appropriate what they love.

In connection with interpersonal relationships, when a being wants to appropriate other being and use it like a thing, we say the said relationship is dehumanized.

 Likewise in sex relationship: if instinct is only led to a human object for its possession and later is discarded, it is a dehumanized sex, while human sex itself neither degrades the loved person nor reduces him to the condition of a thing.

Even in connection with ideals and “principles”, if we give them our life as a whole, we make idolatry and on higher or smaller scale we fall over the plane of dehumanization.

Here where dehumanization is? “You will have no other gods before me” is a statement deeper that we admit, and it takes for granted there is in man an intimacy that only belongs to God.

When we grant such noblest part to other beings and ideas to politics, we are surrendering ourselves, losing our souls, or rather, losing our condition of men.
To be-man does not mean just to keep a relationship with the outer world, but even to keep a relationship with the spirit living in us; therefore we need a reserve of inner energy. An exclusive outer life bleeds the individual, annihilates and destroys him in his most essential part; surrender of both mind and heart to human society, ideas and creeds dehumanizes man and deprives him of soul relationship with the Divine hidden in his own being, and of the conquest of a spiritual value   –the only that can redeem nature and give him full mankind.
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