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I. PHILOSOPHY OF THE FUTURE

1. INDIVIDUAL RESPONSIBILITY FOR THE FUTURE

Thesis:

              Modern man needs to assume the future as existential alternative.

· Some years ago, the father of futurology, Bertrand de Jouvenal announced “the dimension of the future was really entering one’s thought”.
· But today we can say the future enters not only one’s thought, but also life of all of us. So, when Alvin Toffler speaks of a “future shock”, he understands it as a “collision with the future”: “the acceleration of change”, he says, “is like an elementary force invading our lives and shocking the foundations of our values and institutions”.
The above-mentioned quotations mean that we have rapidly passed from a prophetic stage (announcing a Message of the Future) to a stage of concrete realities.

In the beginning of century, signs of future were only perceptible  by the fine sensibility of prophets of the modern era (and for prophets I understand mystics and sages). But nowadays, the future shocks the sensibility of an ordinary man, and the foundations of his thought system.


During the very short time elapsed between the announced new reality entering the modern world, and the incidence of this reality on man, the parameters of human responsibility changed by the phenomenon of future. If at the moment of this announcement it was apparently natural to call for a responsible “intelligentsia” because we supposed the most capable men could somehow anticipate the coming consequences, all are responsible on the stage of this incidence, because the consequences of this change affect all. To assume or not the future is not today a historic alternative or a cultural alternative, but an existential alternative, because in the latter we do not put at stake culture but life of every one of us.


By 1902, the author of  “War of Worlds” and “The Invisible Man”, H. G. Wells assembled students of social sciences and said they should not focus their reflections on the past but on the time to come. But they did not pay attention. Since then, two World Wars took place, and also a scientific and technologic revolution, and the social revolution broke out in the world: extraordinary changes altered the face of our old society, but, at the same time, placed us at the edge of planetary destruction and dehumanisation.

Today, we confront a threatening future, and the most conspicuous students of this phenomenon of change do not assemble a learned elite, but resort to the consciousness of any ordinary man, and claim for the exercise of his individual freedom. The author of “Au bord du gouffre”, Georg Picht says the future history of humanity cannot be delegated to any group of experts”. 


Our civilisation has reached a turning point and, at these solemn historic moment of our lives, along with the old signals of the past, new signs appear on the horizon of the time to come.


The purpose of this short course is to explore these signs and take them as a point of reference as our guide in the just open world.

2. CHANGE OF SIGNS

Thesis:


 Signs guiding present-day men are not the same signs of the world of yesterday.


“The stars” of the old sign “have fallen”, and only their images of the past remain. It is as if we suddenly were in the world with no signals of reference. The old signals are a useless guide, and we did not learn how to discover the new signs yet.

The celestial chart, the social chart, and the humano-graphic chart changed. We need a cartography of signs of the future, a map of new signs and ways, a navigation chart as our guide in the new world. 


Philosophical, social, political, historical and anthropological theories that we used as a basis to interpret man and the world of yore, today are useless to interpret the modern world. There are other signs on the horizon of the time to come, and other stars, men and society.

· In short, we confront another reality. And this different reality is a new methodological instrument to interpret it.

Our thesis about the future is not based upon an ideal future, but on a real one; not on a possible future (an “eventual future” according to Bertrand de Jouvenel’s terms), but on a future that exists right now.

In other words, the point is not to “build” a (logical, ideological or technological) pattern of future, but to “discover” germs of future that exist right now and constitute living signs in our present-day man, and signals for the coming world.

So we will outline:


         A THEORY OF SIGNS (Semiology of the future).

               A THEORY OF THE METHOD (Methodology of the future).

3. THEORY OF SIGNS

Thesis:

             The future does not disclose its meaning with  only  one sign or a group of static signs, but with a                               
configuration of reversible signs.

This implies the failure of any “dogmatics” trying to determine the future by means of fixed signs, and of any “dialectics” trying to reduced it to contradictory signs in motion, and forces us to pose a theory of reversible signs (not of contradictory signs, but of reversible signs).

What are these signs?

These signs are characters, letters of the MESSAGE of the future. Therefore, a theory of signs of the future is a theory of the language of the future, of a new language, which we have to learn. This language is of articulation and of no-articulation at the same time (a reversible language). We have to learn how to decode this language through a semantics of ultra-meanings, and to express it through a phonetics of egoencia (two new sciences).


These semantic and phonetic elements –of a charge of meaning and a charge of energetics– are as much important or even more important than any logical or technological elements to construct patterns; hence, as a previous step to any futurological (philosophic, scientific or technologic) “construction”, we pose a theory of signs of the future.

According to this initial thesis, these signs configure a new MESSAGE without precedents. And this message has its own code, its own meaning (and, of course, its own law, its own force and its own form).
The interpretation of this code is a challenge to modern man. Today the point is not to decode “memories of the future”, but the living signs of the future, which are printed on the present-day world and man. And we say “challenge” because now systematic thought constructions are insufficient for this interpretation; we need a new human exploration instrument. In other words, the challenge of the message of future is not a philosophic, scientific or technologic challenge, but an anthropologic challenge, because if this challenge approaches man, also man has to approach the Message. 

Which are the signs of the future?

We are able to see three, which in our opinion are the most important:

                                 T h e  s i g n   o f   r e v e l a t i o n.

                                 T h e  s i g n   o f   d e s t r u c t i o n.

                                 T h e  s I g n   o f   e g o e n c i a.

1. The sign of revelation

It is the prophetic sign of the modern ERA.  An Invisible Presence.

Beware!, we say revelation, and not simply change. Change is in history, revelation enters history. History is written on a horizontal coordinate of time, while revelation is inscribed on a vertical coordinate of meanings.

                                                                                         m


                                                                                                           t

The coordinate of time and the coordinate of meanings are the two fundamental lines that enable us to locate the meanings of the future and to trace the above-mentioned cartography.

The revelation introduces a new meaning into the world, life and history (not only a formal change, but also a substantial change).

The sign of revelation is essentially hidden and transcendent –an Invisible Presence– but is the foundation of any meanings and activities of the spirit.

And why do we say the modern era is under the sign of revelation? Because a new meaning has rushed in the world and man; a new ideal of life is silently installed in ancient forms and produces a substantial change.

The Presence of this revelation in history affects all forms and, therefore, its character is universal. As soon as revelation enters history, the axis of the historic time changes, and a new ERA starts. And this is the transcendent moment that we live: we witness a change of era.

 Modern philosophers, sociologists, anthropologists, they all realised that the change is the characteristic sign of the modern era (particularly any rapid change), but very few wondered about the nature of this change.

The revelation is a sign of genesis. It is the source of  the phenomenon of the future.

It is not a sign among other signs, but the fundamental (substantial) invisible weft in which all phenomena of the future are disclosed; it is on this invisible weft that the new meanings are visible (and disclosed). If we had to figure out in some way this sign (though its description is impossible), we would do by means of a circumference to symbolise the equidistance of all phenomena connected with a substantial centre.


The revelation is a sign of life. It is not only an idea, an entelechy, but a new living element (germ of future) which, by contacting life, creates proto-patterns of the future, invisible matrices of new forms.
This sign of the revelation is unnoticed. It is an Invisible Presence. It was perceived rather by prophets than by learned persons.

      The majority of present-day approaches to the future ignore it. They emphasise social, political, economic and technologic changes, but do not detect the substantial change,  and fall into futurological reductionism. 

2. The sign of destruction
It is the sign of the modern WORLD.

It is the dramatic sign of destruction of forms. Sign of crisis.

If the first sign was sign of revelation, the second sign is of destruction. Hardly understood. But is the sign that inevitably accompanies the first one (its contradictory shadow), since forms penetrated by a new meaning experience their consequences. Revelation implies creation and destruction at the same time. Old forms come down when the new meaning rushes in. This dramatic collapse of ancient forms is the sign of the world in which we live. A study in depth of this sign demands to differentiate “forms of destruction” from “destruction of forms”.

It is an energetic sign

A break of forms goes with a release of energy. Fission of atom and fission of human matter.

The first sign changed the level of meaning in the world (change of consciousness).

The second sign changed the energetic level of the world (not only on level of physical energy, but also on level of human energy).

It is sign of a new balance of power
It is a break of large collective organisations. A new balance appears between individual consciousness and organised collective power.

3. The sign of egoencia
It is the sign of new man. Anthropological sign.

Tension between meaning and form is solved inside new man through an harmonious synthesis between spirit and matter.

The sign of revelation speaks of the transcendent, of the divine.

The sign of destruction refers to the world in which we live.

The sign of egoencia is manifested as an infinitesimal point in the heart of man, in which divine and human values are harmoniously together. In spite of its smallness and apparent insignificance, this point of inner stability constitutes the foundation of a social community of the future.

4. THEORY OF THE METHOD

Thesis:

            We need a new tool to explore the future.


Up till now we have used certain methods to investigate the future  (prophetic method, philosophic speculation, historic criticism, and scientific methods of prospective planning), which are insufficient to give a global vision of the future. Methods of future presented today are too much charged with “utopia” or “ideology”, and are coloured by expectations and concerns of scientific, political or religious groups which intervene and prepare them. Therefore, they cannot constitute a methodological basis for a scientifically- founded philosophy of the future. 

They are thought attitudes, whether intuitive, critical, scientific or technological). But an “attitude” is always a unilateral vision, and discovers some signs, but not all. 


Since old methods are insufficient to achieve a unitive synthesis of knowledge, this just exposes the division produced in man between the way of knowledge and the way of life.


This divided man has a mental instrument of “fixed vision”, that is to say, his thought cannot move beyond only one direction, or on an intuitive and rational line (he cannot pass from ideas to concrete forms), or on a practical line (he cannot pass from concrete facts to the last meanings).


So we see intuitive men, rational men and practical men. This division of knowledge –which implies a divided man– was sufficient for particular sciences, but cannot be the foundation of a philosophy of the future.


The new method starts by integrating –in man himself– the way of knowledge with the way of life. It tends not only to interpret the message of the future, but also to live it. Of course, you could argue that we should interpret it in order to live it. But this can be a rational trick. Today you live the future (without interpreting it), or you interpret it (without living it).


The union of the way of knowledge with the way of life is achieved through mystique. And precisely mystique breaks the rigidity of one’s thought and grants power of reversibility to one’s thought.


When one’s thought becomes reversible, it can oscillate between meaning and form, between spirit and matter. The mystique of new man is producing a reversible thought which can unite the world of meanings with the world of forms.


If we had to figure out somehow these two ways of thinking, we would do as follows:


                                      FIXED VISION                                           REVERSIBLE VISION


This new method is not only an instrument for philosophers of the time to come, but also constitutes the way of thinking of men to come. Scientific, technical and social patterns of the future are founded on this new way of thinking.
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